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Abstracts
Land of Hope – Utopia that remained Utopia
A New Perspective on Korczak’s Vision of Eretz Israel

Moshe Shner
“The Land that Speaks the Secret Language of the Bible”

This paper will review the religious and even messianic dimension of Korczak’s humanism and the effect of his two visits to Palestine / Eretz Israel. Korczak was never a Zionist and his vision of Eretz Israel was imbued by his universal humanism. 

If there is hope for human beings, it may be found in Eretz Israel. Only the Land of Israel can serve as a laboratory where a new society will develop and new human relations will be forged. There, children will obtain their rights and the respect and recognition they deserve. 

The kibbutz was at the center of this human enterprise and there he spent most of his time, observing young people experimenting with their ideas of a new type of human existence through the creation of a new way of life for themselves and their children.

For Korczak Eretz Israel was the abode of God and prophets, of dreamers and rebels; it played a unique role in human history and carried special meaning for humankind. He felt that all our dreams involve the Land of Israel. People are carried away by the messages conveyed by the stars in this land of God. 

His understanding of this small troubled land within the context of his universal vision will be explored through his letters and memories of his trips to Palestine in 1934 and 1936. Korczak himself hesitated whether to immigrate to Eretz Israel and in the end decided to remain in Poland, where the war caught up with him in 1939. 

Eretz Israel is still not a place of peace and harmony, but an arena of religious fanaticism, hatred and violence; Korczak envisages another possibility: a land that will give birth to a new God, a new vision of humanity and new faith in humankind. 
Janusz Korczak’s Visits to Eretz Israel in 1934 and in 1936

Tali Shner

This article deals with one chapter in Janusz Korczak's life - the chapter that explores  his visits to Eretz Israel  and  how these visits influenced his own understanding of the life in Israel, and the way in which he perceived the Halutzim (pioneers) 

In his book A Jewish Man from Poland, Yitzhak Perlis recounts that Korczak visited many settlements:  Ganigar, Yagur, Be’er Tuvia, Givat Brenner, Na’an, Merchavia, Kfar Giladi, Geva and Kinneret.  Also mentioned is his visit to Haifa (to the Ba’hai shrine), Tiberias (where he met with Christian monks) and Jerusalem.  Perlis further notes that thorough research has still not been done in the Kibbutz Movement settlement archives. It is from this point that the current article sets out in search of archival listings of both kibbutzim and moshavim in order to follow in Korczak’s footsteps and understand the experience he had while meeting people, children, landscapes, activities, and holy places.

The article presents Korczak’s path to Zionism, a personal journey with many stages and vicissitudes and that finally evolved into the decision to visit Kibbutz Ein Harod in the Land of Israel. Before going on his voyage Korczak had a dipolar picture of the Land of Israel.  On the one hand, the Land of Israel as a breeding ground for creating new ideas, a new truth that will bring to the world a new belief in which one is obliged to connect to the child as the source of hope.  On the other hand, this is also the land in which a person is required to renounce himself, to “assimilate” both physically and spiritually, change his language, change his culture and acclimate to new physical conditions.

Korczak poses many questions, both fundamental and everyday:  is there enough water there? Why are the children in Eretz Israel so tense? Why is it so difficult to live here? Why do the new comers (Olim Hadashim) feel so embittered? Why do people want to return to Poland? Isn't it too heavy a burden for any human been to bear? Why come now - will he be able to adjust to the new physical conditions at all?  How will he manage the language?

The article then deals with the two visits, one in 1934 and the second in 1936, detailing Korczak’s thoughts and feelings before each visit, the places in which he visited, the people he met, and, finally, his impressions after each visit as described in his letters, lists and lectures.

.After both visits that were three and six weeks respectively, Korczak returns to Warsaw with a lot of writings.  It seemed that he was now able to connect the two poles.  He describes the Land of Israel as a picture with many shades, colors, smells and sensations.  Humorously and with a poetic charm, he excitedly describes his meetings with people and landscapes and sometimes it seems as if he truly understood the language of the mountains and the wind.  Especially impelling was his meeting with Yehuda Gur Ariah, the shoemaker from Ein Harod.  Even so, he isn’t carried away by legends or myths. He shatters them one by one with grace and wit.  He is aware of the heavy ideological burden that the Land of Israel places on her pioneers.  

When Korczak starts thinking about making aliya to Israel himself, he is aware of the slow process of absorption in the country and the changes that come with it, from a Diaspora Jew to a citizen of the homeland. For Korczak, the question of age and language remained both painful and unsolved.  

As the article shows, Korczak was not able to make aliya but his special perception of Eretz Israel and the Halutzim  enriches our understanding of his spiritual and Zionist vision.

The Urban Space of Warsaw in the Second World War from

Janusz Korczak’s Point of View

Iris Berkovits


At present the city of Warsaw  contains various urban components, i.e., an old city, governmental authorities, secular and religious institutes, boulevards, parks, etc. Among them are relics from the recent past of the Jewish Warsaw that were exterminated during the Second World War, and no longer exist. The urban space in Jewish Warsaw during the Second World War is well reflected in Korczak’s writings.

 
Between the two world wars, Warsaw developed rapidly in population, urban area and morphology. In August 1939 the city’s population was 1,307,000 with one-third being Jewish. The Nazi occupation from September 1939 caused a metamorphic reaction to the city’s organization, morphology, economy, and all life aspects. The Jewish population was shoved into a Ghetto whose area was only 2.4% of Warsaw's area.  Moreover, Jews were separated from civil and economic life. The existing conditions in the Ghetto were unbearable: starvation, epidemics, death, fear, and deportations to the death camps. In April 1943, after the German suppression of the heroic Jewish uprising, the Ghetto was burnt down.  Just following the Polish uprising in 1944 most of the city of Warsaw was destroyed. 


This study describes the transformation of the urban space of Warsaw during the war, as reflected in Janusz Korczak's writings.  Korczak lived in uncertainty in the ghastly Ghetto, and endured the pain, the starvation and the death everyday. His writings are a personal testimony, which reflects his own point of view. Korczak describes the nature and qualities of the urban space as he experiences it, on a micro level. In order to provide further details on the urban space, the study also analyzes the novel Mila 18 by Leon Uris. Uris wrote his novel following the war and knew the historical facts and the tragic end of the Jews, and Jewish Warsaw.  Uris describes the events and the city on a macro level, from different points of view, based on testimonies, maps, and documents. Both of the resources include dimensions regarding the urban space: locations, sizes, colors, types of features, the quality of space and direction of movements. A comprehensive understanding of the urban space is possible due to the combination of all the dimensions indicated in Korczak’s writings and the novel. This method of using literature in order to study urban space and landscape conveys to urban geography unique qualities which cannot be found in conventional geographical research.

School Periodicals according to the Teachings of Yanusz Korczak

and a Survey of Jewish School Periodicals in Poland

Adina Bar-El

     This article is composed of two parts: The first part reviews the approach of Korczak to children's periodicals and the booklet of guidelines that he wrote for his pupils. The second part surveys Jewish school periodicals, published in Poland between the two world wars. 

     Yanusz Korczak is known as a doctor, author, journalist, radio broadcaster, theoretician of education and a famous educator.  When Poland regained its statehood in 1918, he became involved in organizing its education system.  In 1921 he published a pamphlet entitled About School Periodicals.  By that time he already had a great deal of experience in the production of children's periodicals in his orphanages, as well as in writing for national periodicals.  

     According to his educational approach, a children's periodical should be entirely their own creation; they themselves should write most of its contents and edit it. This was a new idea, because the first children's periodicals in the world, beginning to appear in the nineteenth century and increasing in number in the twentieth century, were written by adults for children. In Korczak's words, a children's periodical opens a window into the life of the children, enabling adults to learn about their thoughts and feelings, and which events were significant for them.                

     The uniqueness of the pamphlet About School Periodicals was its direct appeal to the pupils to take upon themselves the entire task of producing a periodical, thus replacing the teachers in this enterprise. The guidelines in the pamphlet are extremely detailed. They include theoretical explanations alongside practical suggestions in the following areas: how to choose the editorial board and the editor, how to conduct meetings, how and what kind of materials to collect for the periodical, awarding the contributors, the outside appearance of the periodical and the relationship between the writers of the periodical and the teachers. 

     In the following years, the number of school periodicals increased in line with the new educational philosophy, promoting self-rule and the pupils’ initiative. 

     The second part of the article surveys Jewish school periodicals, published in Poland in Polish, Yiddish and also bilingually.  Did Korczak's pamphlet directly influence the increase in these types of school periodicals?  It is not possible to give a definite answer to this question.  We may assume that many people were familiar with the writings of Korczak, who was already well known and esteemed in his lifetime.  Moreover, we should remember that many and various types of Jewish schools were established at the beginning of the twentieth century and the number reached its peak during the 1930s.  

     The existence of Jewish school periodicals is very significant for us today, in view of the destruction of the Jewish community in Poland and the extinction of these schools.  The periodicals allow us to learn about the world that was and is no longer.    
Maryna Falska, the Nasz Dom Orphanage and the Connection with Korczak's Orphanage on Krochmalna Street
Tali Shner

The article deals with the life and educational-social activities  of Maryna Falska, who in 1919 established an orphanage called Nasz Dom (Our Home) for Polish children in Warsaw, and was run according to Korczak’s methods. Maryna Falska represents the spirit of educational pioneering, upholding principals, the social struggle for improving the life of the workers’ community in Warsaw and civilian courage during the war. 


Maryna Falska started out as a young socialist and participated in underground activities of the PPS (Polska Partia Socjalistyczna). In the wake of a personal crisis, she decided to cease her activity for the party and devote her life to educational and social activity. She met Korczak in 1915 at one of the orphanages in Kiev, while Korczak was serving in the army as a doctor in that region and would visit the orphanages in the area while on leave. At the end of the World War I they both returned to Warsaw and to their activities.  Korczak went back to run his orphanage on Krochmalna Street in Warsaw and Maryna was assigned to an administrative position  responsible for Polish orphanages on behalf of The Ministry of Social Services. On seeing the situation in the orphanages and feeling extremely frustrated, she decided to establish a new and different type of orphanage for workers’ children, using Korczak’s methods. She ran the orphanage and Korczak served as advisor and member of the pedagogic council. 


The article describes the principles underlying the educational approach introduced by Maryna Falska at the Nasz Dom orphanage and examines the connections made between the educational team working there and the team working at Korczak’s and Stefa Wilczyńska’s orphanage on Krochmalna Street. It also examines how these connections manifested on both a pedagogic and personal level between the leading educators, the orphans and the “Bursa” instructors, who lived and trained for educational work in the orphanages. 


After an extensive discussion on the above topics and on the basis of relevant documents the following conclusions can be made:


Korczak played a very dominant role at both orphanages and both were run according to a similar system, although each had its unique characteristics. When differences of opinion surfaced between Maryna Falska and Korzcak, she did not give in, in particular on the matter of a room in the orphanage where prayers were held, and on the issue of the educators’ right to determine the role of the orphanage in the community and that of the "Bursa" instructors. 


No evidence was found of mutual visits by Maryna Falska and Stefa Wilczyńska, or of the children of the two orphanages –a topic that calls for additional research. Real contact apparently existed only between the "Bursa" instructors. 


The purpose of this article is to expand our knowledge concerning the educational work methods of Maryna Falska, an influential leading educator, who worked alongside Korczak and enabled the realization of his vision.

The Play The Post Office by Tagore in Korczak’s Orphanage

Shlomi Doron

The educator Korczak used the play The Post Office by the Indian philosopher Tagore (1912) to establish the rites of passage in the Warsaw Ghetto. The play reflects the complex relationships in the social and cultural context that developed in the ghetto and helped Korczak in his efforts to enable the orphans in the ghetto as well as its dying adult residents to accept the angel of death with equanimity. 

The Innovations of Janusz Korczak – An Educator Whose Practice Antecedented the Contemporary Educational Theories

Yuval Dror

The article proposes additional ideas for group care and treatment programs, based on the historical case study of Korczak's Jewish orphans home in Warsaw. It contains six domains of his educational frameworks that are linked with six areas in the current educational literature and analyses the orphanage on the basis of the updated theory of boarding schools and non-formal education. The six innovative aspects of Korczak's various educational activities at the orphanage are in the spheres of education for democracy, assessment and evaluation, open communication,  methods of education for work, group work, and teacher training. Korczak’s educational innovations at the orphanage are related in the second part of the article to the current literature on boarding schools and non-formal education worldwide and in Israel – since his residential institution concentrated on non-formal educational activities, leaving the formal studies to the Warsaw schools, that the  the children attended. It is particularly important to analyze the orphanage by means of recent Israeli studies on boarding schools and informal education, most of which were included in a collection edited by Yitzak Kashti, Simha Shlasky and Mordecai Arieli Communities of Youth: Studies on Israeli boarding schools (2000, Ramot, in Hebrew); their English versions (including some further related readings) were mentioned in this article as well. Comprehensive in-depth research in these eight educational fields has created an important basis, that includes  serving practice, theory and research outside Israel. It is appropriate  to use the Israeli theory for an analysis of Korczak’s educational activities, owing to his great influence on the Israeli educational scene.     

A Case Study:  Implementation of Janusz Korczak’s Pedagogy in the Democratic School, Hadera

[A Contemporary Israeli School]

Liba Engel


This on-site study examines the way in which Janusz Korczak’s pedagogical ideas survived, evolved and are implemented in the Democratic School, Hadera.  Extended participant observation and interviews provided some insight was into the problem as did research in two alternative schools with similar characteristics including the promotion of student-governance and the replacement of the traditional authority structure.  The two schools did not voice any commitment to Korczak’s pedagogy as did the Democratic School; however, it is not always clear that the teachers and students at the Democratic School consciously see themselves putting those ideas into practice.  It is rather the institutional structures that Korczak devised, such as the parliament and the court of peers, that are the most visible reminders of Korczak’s legacy at the Democratic School.

Stefa Wilczyńska – An Educator

Orly Friedman Ben-Shalom

Stefa is known primarily as Janusz Korczak’s assistant and the orphanage's matron. During the year she worked in Israel on Kibbutz Ein Harod she emerges as an educator devoted to the children's needs and rights.

From her articles in the Kibbutz's journal, the minutes of the educators’ meetings and letters to her colleagues, her unique methods are revealed. In her case the educational theory is not the incentive to her work but rather, the opposite. She was a practitioner who worked with the children, watched them closely and always fought for their rights and welfare.

Her stay in Israel was cut short in April 1939 when Stefa decided to go back to Poland and try to bring Korczak to Israel. 

Commemorating Women - Stefa Wilczyńska
Tamy Coifman

The orphanage on Krochmalna st, 92 in Warsaw is directly linked in our minds to the image of Janusz Korczak, but only a few know that it was Stefa Wilczyńska who founded the institute and recruited Korczak.  It is apparent from even the most basic details of Stefa's story that neither the orphanage nor the educational theory that arose within it could have existed without her. Yet her name seems to have been omitted from almost every text and memorial site which commemorates this famous orphanage or the educational theories it left behind. In this article I shall try to examine and highlight Wilczyńska's part in the educational theories that sprouted  within the orphanage, and show how her being a woman influenced the way her life's work and image were memorialized.

I began this article by attempting to trail Stefa's story. I searched a variety of sources for information, and it is from the lack of it that I learned the most. I soon found that in the rare occasions her name is mentioned, it is always along side, usually as a side note, to Janusz. It seems that despite her being a bold, assertive and opinionated woman she was a prisoner of her gender's structuring  and  limitations. The mere existence of a parallel male figure caused her expulsion from being honored as an educator and philosopher. 


This article presents a few theories that describe the manner in which a character becomes a hero. I claim that Stefa does not answer the criteria for any of them. I postulate that the difficulty in implementing her image in any heroic outline – be it a stereotypical woman, or a military activist – is one of the reasons for her non- commemoration.
